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Abstract: Travelogue played a vital role in developing Arabic Language and its culture in Africa especially 

during the medieval period. At this point in time Arabs and non-Arabs became adventurers who made tour to 

African countries at large and West Africa in particular. Such travelers include IbnBatūta, IbnKhaldūn, al-

Bakri al-Mas’ūdī among others. Their documentation of events serves as a great treasure in preserving 

environment, state and culture of Islam in those countries visited. Shaykh Ibrahim al-Kawlakhi of 

Senegal’sNaylul-MafāzbilAwdiIlal-Hijāz is an excerpt from Majmū’ al-Rihlātush Shaykh Ibrahim (The 

compendium of Shaykh Ibrahim’s journey), it is a 71 lines poem rendering an account of his journey to Nigeria 

on his way to and from the Holy land for pilgrimage. This paper commences with a brief biographical account 

of the erudite Sūfī poet, English translation of the poems precedes the content analysis of the poems. The poem 

is a comprehensive record of Sufi leaders in Nigeria, important eminence and even security men who joined his 
admirers in welcoming him with aura of dignity. His vivid description reveals love, kind gesture and rare 

hospitality received from his hosts. The influence of the poem on West Africa Sufi writers and adherents 

concludes the work. 

 

I. Introduction: 
 Travelogue or travel literature typically records the experiences of an author touring a place for the 

pleasure of travel. Such literature may be cross-cultural or transnational in focus, or may involve travel to 

different regions within the same country1. It is a literary form that depends in its uniqueness upon the character 

and vision of the traveller more than the strangeness or remoteness of locality2. The traveller‟s consciousness 

represents the principal authority, an active point of energy that made sense not just of colonizing activities but 

of exotic geographies and peoples.3 It is thus seen as a document which reveals the traveller‟s own interests and 

the purposes behind his travels, in addition to being a record of what he witnesses in the different lands he 
visited4. Travelogues are therefore collections of practical data about the countries the travellers visit and 

records of individual events, feelings, emotions, fears, and exceptional changes in dignified prose which inclines 

to moody artistry that depends on the writer‟s own viewpoint.5,6 

The travel genre in the Arab Islamic culture has evolved into becoming an integral part in the creation 

of the modern Arabic literary forms in addition to being a medium of self-expression and identity. The travel 

genre or rahil in the poetic and narrative compositions of the pre-Islamic legendaries, such as the poets Imru al-

Qays and „Antaraibn-Shaddad, as well as, the poet and ascetic Umayah bin abi al-Salt, provide evidence as to 

the early use of the travel genre to articulate themes of individual, cultural, and religious magnitudes. Whereas 

the travel narratives of IbnJubayr, Ibn Battuta, and IbnKhaldun, employ the inherited actual and spiritual 

properties of the travel genre to describe and discern the state of the Islamic Ummah, or community, as well as 

their place in it, the Maqamas of the travelers al-Tahtawi, al-Shidyaq, and al-Muwaylihi, expanded the use of the 
genre to articulate intercultural dialogues on both individual and national levels.7 

Shaykh Ibrahim Nyass al-Kawlakhi‟sNaylul-Mafāz is a sub-title extracted from a book entitled:Majmū’ 

al-Rihlātush Shaykh Ibrahim (The compendium of Shaykh Ibrahim‟s journey),8a versified documentation of his 

visit to the Holy lands through West African countries. Although, he paid several visits to Nigeria but the poems 

being analysed is specific to his experience with the Tijaniyyah Adherents in Kano and Lagos, Nigeria, during 

this trip. 

 

Shaykh Ibrahim Nyass al-Kawlakhi 

 Shaykh Ibrahim b. AbdullāhiNyassbn Muhammad bnMadambabnBakribn Muhammad al-Amīnbn 

Samba bnRidā was born in the evening of Thursday after Asr prayer at TaybahNyass, a village near Kawlakh, 

Senegal in the middle of the month of Rajab 1320 A.H corresponding to the year 1900 C.E9 to  a renowned 

scholar, al-Hajj AbdullahiNyass. His mother was „Aisha Bint Ibrahim. He grew up in a religious atmosphere and 
a healthy environment for learning and scholarship. His father settled down in Kawlakh in 1910. His father was 

known as a great scholar, a zealous revival of the Sunnah of the Prophet. Shaykh Ibrahim studied and 

memorized the Qur‟ān under the tutelage of his father. He also studied other various branches of knowledge 

under him.10 
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 He was a versatile scholar and a prolific writer. As many as seventy works have been attributed to him 

on various subjects including jurisprudence (fiqh), Arabic language and literature, Sufism, (tasawwuf), the life 

history of the Prophet (Sirah), etc. He was a poet of high repute who produced many anthologies. His motives 

for writing were multi-farious. As a Tijaniyyah leader,11 he wrote to explain the basic tenets of the Tariqah12 and 

to defend them. He also wrote to answer questions which were put to him by antagonists to these tenets or to 

defend his own claims or views as evident in his Raf ‘ul-‘Malam ‘ammanrafa‘awaqabadaiqtida’biSayiddil-

‘Anam which he wrote to defend his views on Qabd (folding of arms in prayer) and raising of hands at different 
postures in the prayer. 

 He delivered speeches in many international and local conferences majority of which were compiled by 

one of his disciples, Ahmad Barnawi, a native of Maiduguri, Nigeria under the title: JāwahirulRasā’il (Precious 

Epistles).13 His first literary work, Ruhul-Adab lima Hawā min HikaminwaAdab(1922),written at a tender age, 

states the expected ethics for a novice, Tariqah aspirants and leaders with the required spiritual training.14 In 

1931, he produced his first extensive work titled Kashfu al-bas an Faydatil-KhatimiAbil-‘Abbas where he 

demonstrated vast knowledge of Tasawwufespecially that of the Tijaniyyah order. 

 

 

II. English Translation Of Naylul-Mafāz 
A Journey from Gambia to Kano 

1. We apparently travelled from Sierra-Leone to Takurad, Ghana. I surely thank my God, who granted me 

(all) my need 

2. Also, I was brought to Accra, and the situation, at the moment underwent changes 

3. Then, the spirit of Shaykh Tijāni, the qutb15 of the existing creatures and the source of knowledge got 

aroused 

4. I firstly stopped at Ahmad al-Futi‟s place, I prayed that may Allah continue (showering) his blessings on 

him as He is doing 

5. For seeing me, he thanked Allah repeatedly for His good intentions in His servant (Shaykh Ibrahim) 

6. I quickly saw that I do not deserve (this unprecedented respect) if not by Allah‟s support, and the covering 
up (of my inequities) by my Creator, the Generous and the Praiseworthy  

7. Delegations visited me at subh time; on seeing me they believed they attained successes 

8. I met Ya„qubMaigha (while) travelling at night, his good gesture is indeed worthy of mention 

9. Likewise, Shaykh Salih and before any other person, Shaykh Hussayn is worthy of mention, who for my 

sake struggled with his best ability 

10. Also in attendance is KijākhuShimah, the interpreter, who compiled my scattered scripts.  

11. The mind yearned to be at Kumasi but the door to Hijāz (the Holy land) has been opened  

12. I am indeed extending my best salutation to MuqaddamTharumi, our-in-law and our great lover 

13. I also extend my regards to my brethren, my brothers-people of Kumasi; they are indeed my reliable 

friends. 

 

B My Journey to Lagos 
14. We boarded flight to Lagos chanting Dhikr (Supplication), to Allah Who brought (His prophet)  from a 

nocturnal journey– 

15. His servant (Prophet Muhammad) on a night from (a journey originating from) the sacred mosque (kaabah) 

to the mosque of al-Aqsā  

16. I always feel comfortable whenever I meet Abdul-Majīd who sacrifices his time for me 

17. People of Agege (Lagos, Nigeria) are really ideal; they remained honoured and beloved to us 

18. I met the absence of Shaykh Sālih in Lagos, may the goodies of Allah extend to him whenever he returns 

19. I passed through Zaria and I wished I could briefly stayed with them 

20. I remembered their leader Shaykh Yahudha our friend, fortune is indeed for whoever studied under him 

21. The third of the town (en route) is Katsina – a place of Shaykh Ja„far, the place of an illuminating light 

22. Shaykh Ilyās also met me in Katsina, paid homage of a person whose mind is illuminated with light 
23. They are my friends and helpers: they ever remained in the flowing Faydah (glad tidings of Allah) 

 

C The arrival at Kano 

24. When the flight was about to reach Kano, my prayer was that Kano remain blessed forever 

25. Indeed, what I never anticipated happened when I arrived Kano by Allah‟s protection  

26. I was indeed convinced that Allah dispenses affairs as He wishes. 

27.  I started saying: where is that Shaykh to whom great men bowed 

28. And who is Barham (Shaykh Ibrahim)? Who made them realize who Barham is? Such that they exhausted 

(their energy) for his love and affection 
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29. By Allah, if not because I devoted all my life in Shaykh Ahmad Tijani entirely, I would have perished 

(forgotten for a long time). 

30. Because, I am just lowly and a sinful servant; by Allah, I have not repented (from all my sins) and indeed 

(I am) a sinner 

31. They do not know that they showed interest in a person who Allah covered his anomalies and exposed 

(only)the  good side of him 

32. I was heralded by Tharūmī (a prince),  who embraced me tightly in a manner that was not all that 
convenient 

33. I was held back by soldiers and (even) Christians in fear of what they envisaged (stampede and insecurity) 

for me 

34. I was asked to returned to the plane until they could ascertained my security and beef up security 

35. Returning with me (back to the plane) was Tharūmī,  who (later) took me to his story building in the palace 

to make my mind settled  

36. We slept and it was impossible for me to go out neither do the lovers had any access to come in 

37. Unfortunately, Amir Abdullahi, (Sultan Ado Bayero of Kano) was already in the house of Allah 

38. May the blessing of Allah be on the Amīr and his family, his endeavours and wealth 

39. (To) His succeeding son (the vizier), Tharūmī –the great, who recited (the Qur‟an), his recitation is 

precious to us 
40. May Allah protect him from the enemies; may he be helped forever 

41. He properly served me as he serves the Amir (The Emir). My admirer, Abubakr and Wazir– 

42. Also came to me from Bornu, and al-Maraqī was a valued delegation who I love to meet 

43. Among them were Muhammad and Musa. May Allah spare them from tribulation and destitute. 

 

D Return from Jeddah to Kano through Khartum, Junayna and Maiduguri 

44. When I boarded flight from Khartūm (Sudan), my sight of the physical objects seem blurred 

45. I arrived at Junayna and Borno; (and) the eyes of my admirers to me became radiant  

46. I flew through Borno praying for my admirers, the noble ones 

 

E My Return to Kano after the Holy Pilgrimage 

47. I arrived at Kano, where my admirers exist enjoying what the seal of the saints had enjoyed 
48. A delegate came from Katsina:  AmīrUthmān,  judges and the Wazīr 

49. They are powerful delegates for which we requested from Allah to grant them honour and elevation 

50. Amīr – Alh. Abdul-Malik arrived; the wonder of my Lord, a young religious servant  

51. Shaykh Muhammad Gibrīm,16 a man of knowledge whom I found always showing interest in anything 

shining 

52. He eulogized me, may Allah reward him with goodies here and hereafter; may he be protected from all 

tribulations 

53. Yahya equally praised me (and) permission of becoming a Muqaddam was granted. I indeed permitted him 

54. Likewise, (Shaykh Tāhir) a man of clean mind and good body praised me, in the beginning and end (of his 

poem) 

 

F Journey form Kano to Kaolakh 

55. I was out of Kano and my mind was still in Kano, why not? Since my admirers live in Kano  

56. They lived peacefully in Kano and in hereafter they will live an elegant life in the paradise called („Iliyyīn) 

57. I was escortedby the Amīr and the soldiers; may Allah protect him (the Emir) from all evils thatharm 

(mankind) 

58. Likewise, Muhammad Sanusi, the Amir‟s closest companion an abode which is meant for men of God is 

wished to him 

59. Muhammad al-Galī was also present, a traveler –whom I granted permission to be a leader.His spiritual 

dedication was well affirmed 

60. He is one of our righteous leaders, who has total commitment to our covenant with good disposition as 

usual  
61. May Allah reward our Amīr for us (Abdullahi Ado Bayero). He is a respected servant of God. Indeed: He is 

great 

62. May Allah reward my companion and admirer – Tharumi who is always on my mind 

63. May Allah reward dwellers of other towns with the pleasure of the Beneficent on the land 

64. I boarded in (Nigeria) a flight to return (to my destination) in the mood of seeking repentance from my Lord 

with the mind of hope and fear. 

65. There (in Senegal), where the body resides and the admirers in the town, likewise the companions 
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66. I say!My obligation to God of truth and this right cannot be claimed by any creature   

 

G Passing by Lagos, on returning to Kaolack 

67. I reached Lagos, it seemed as thoughI was still in Kano, due to many admirers who lived there 

68. I saw Shaykh Sālihand ShaykhAbbās(the former who had arrived from his journey)Infact, people trooped 

out from every corner (of the region) to usher me 

69. Were it not for the assistance of the soldiers, the danger envisaged to occur would have been serious but 
with their presence, it was averted 

70. Our flight passed by the palace of Lome, O sister of Jimba! Do not accuse me for not branching (at the city) 

71. I worship my God He granted the permission (of efficacy) to me. I peacefully returned (to my Home) with 

total delight 

 

Appraisal of Contents on His Way to Hajj: 

He described his flight from MadinaKaolack to Lagos with some references to Sufi leaders residing in 

Lagos who gave him a rousing welcome. These include Shaykh [Sherif] Abdul MajeedAgege and his followers. 

He also mentioned the absence of Shaykh Sālih of Lagos. From there, he took another flight to Kano. On his 

way to Kano, he mentioned the name of his admirers whom he would have loved to visit if the journey was not 

by air. Such people include Shaykh Yahūdha of Zaria, Shaykh Ja„far, and Shaykh Ilyās of Katsina. He prayed to 
Allah to continue His Blessings on Kano and its inhabitants. 

The aura of dignity and rousing welcome he received on his arrival at Kano subjected him to think that 

it was too much for a humble servant of Allah who owns nothing to himself except what Allah bestows on him. 

He conclusively attributed this honour to his total submission to Allah, unquantifiable love for the Prophet and 

his commitment to the tenets of Shaykh Tijani‟s doctrine. The environment was somehow rowdy due to the 

happiness of the admirers to the extent that the vizier of the Emir of Kano – Tharumi had to hold him back at the 

tarmac and requested for police and soldier escort who made the exit from the airport and entrance into Emir‟s 

palace easier. This occasioned the mention of the commendable efforts of security men in the poem. It was 

stated how they averted unforeseen injury or danger which might have occurred to him and his admirers. The 

poet mentioned delegates who visited him in Kano and its neighbouring cities such as Shaykh Muhammad, 

Shaykh Musa from Borno and those from Maraqish. 

His Return from Hajj to Kano: 
He described how the flight passed through Khartoum, Borno and other cities before landing in Kano. 

He mentioned names of delegates and their leader who welcomed him in Kano, such include Shaykh Uthman – 

Emir and Shaykh Gibrima from Nguru whom he prayed Allah to reward abundantly for his generous eulogy 

poured on him. Shaykh Yahya and Shaykh Tāhir also eulogized him and he prayed for them in return. 

His Departure from Kano to Kaolack: 

He commenced his composition in this part by showing deep appreciation to his admirers in Kano and 

how their kind gesture will continue to linger in his memory by saying: Although I departed from Kano 

temporally but my mind still remained in Kano. He mentioned those who saw him off to the airport namely: 

Shaykh Muhammad Sunūsī, Shaykh Muhammad al-GhālīTharūmi was especially mentioned for his wonderful 

reception. 

 

His arrival at Lagos en route Kaolack: 

 He opened this section by not repeating himself, he briefly said: I came to Lagos and it seemed as if I 

was still in Kano because of the similarity of the rousing welcome. The return of Shaykh Salihu to Lagos from 

his journey was mentioned. Shaykh Abbās s warm reception was also acknowledged. He ended this part by 

describing the unexpected great numbers of people who trooped out from the different cities surrounding Lagos 

in the southwest of Nigeria. 

 

Appraisal of Style: 

He chose Bahrul-Rajaz in the composition of the poem. The analysis goes thus, 

 ِغــــزفـــــؼٍٓ ِغــــــزفـــــؼٍٓ ِفـــؼٌٛٓ                                                       

- - -         - v - -     - v - - 
ِـغــــزفـــــؼٍٓ ِغـــزفـــؼٍٓ ِفـــــؼٌٛـٓ                                

- - -      - v - -     - v - -   

The metre was maqtu‘u’rrajaz which accounted for the elision in Mustaf‟ilun becomingmaf‘ulun in both the 

‘arudand darb of the metre
17

. 
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However, the style of West Africa Sufi writing was however, not employed. Such style includes 

starting with hamdalah, salsalah and ending it with salsalah. The reason could be adduced to the fact that this is 

just an excerpt extracted from an anthology, the whole which has contained those idiosyncrasies in the 

beginning and at the end. 

The language of the poem is very simple, clear to a Sūfī and non- Sūfī adherents. The poems revealed 

the competence of the Sūfī leader in rendering Arabic Language. He used very concise words to give a very 

powerful description of situation and environment such as: 
           سدّٔٝ اٌديٛػ ٚإٌّصبسٜخٛفب ػٍيّ ُٚ٘ حيبسٜ  

Meaning: 

 I was held back by the soldiers and the Christians in fear of what they envisaged for me 

 He also exhibited that he has a lot in his lexicographical treasure. His use of Jinās (Pun) enriched the 

beautification of the poem. Such as: 

 خشخذ ِٓ وٕٛ ٚلٍجٝ ثىٕٛ         ٌُ لا ٚأحجبثٝ ثىبٔٛا عىٕٛ                                     

  ٚخذد صبٌح ٌغٛط غبة           آة ٌٗ اٌـخيش ِـزٝ ِـب آة                                      

  سوجـذ آئـجب ٌـشثّٝ رـبئـجـب             اٌٝ ثلادٜ ساغجب ٚسا٘ـجب   

Meaning: 

I was out of Kano and my mind was still in Kano, and why not? Since my admirers live in Kano 

 I met the absence of Shaykh Sālih at Lagos, may the goodies of Allah extend to him whenever he returns 

 I boarded a flight to return (home) in the mood of seeking repentance from my Lord with the mind of 

hope and fear. 

The words used in pun in the text are  are (return)  آة and (absent)غبة(lived)  عىandٕٛ (in Kano) ثىٕٛ  

Jināsunghayrutām(incomplete pun)in Arabic rhetoric. 

The word آة - direct and   آة (return) is Mashākalah (homonyms) in Arabic rhetoric they are the same 

words but connote different meanings. This is also a complete puns. 

 The Sufi style of self-effacing was demonstrated in the poem when he said: 

لإٔٔٝ أٔب اٌحميش اٌدبٔٝ             ٚالله ِب رجذ ٚأّٝ خبْ                           -      

Meaning: 

I am a lowly and a sinful servant of Allah, I swear by Allah I have not 

repented from my sins indeed, (I am) a sinner. 

Another illustration for this is the verse:  

ػبٍُِٙ ثظُّٕٙ ِـٓ عـزـشا    عٛء صفبرٝ ٚحـغـٕب أظٙشا 

 They do not know that they showed interest in a person who Allah covered his anomalies and exposed 

the good side of him. 

The two verses are in the spirit of the meaning of a verse in the Qur‟an in which Allah forbids people from 

praising themselves when Allah says18 

 فلا رضوٛا أٔفغىُ ٘ٛ أػٍُ ثّٓ ارمٝ                                     

Meaning: 

…so ascribe not purity to yourselves. He knows best who fears Allah and 

keeps to his duty.19 

 

He also employed Tawriyyah (Paronomasia) in his composition by saying:  
ّٚي ٚآخش ٚاٌطب٘ش اٌمٍت اٌدّيً اٌظّب٘ش        ِذحٕٝ ثؤ  

 

Meaning: 

Likewise, (Shaykh Tāhir of Bauchi) a man of clean mind and good body 

praised me, in the beginning and the end (of his poem) 

 

The word al-Tahir in poem was a disguise as if he said طب٘ش اٌمٍت (a plain minded person). He meant to qualify 

that Shaykh with the adjective he quickly disguised the quality in his name. 

 The Sufi doctrine of fear and hope in accordance with the Quranic verse that says20 

 أفإِٓٛا ِىش الله فلا يؤِٓ ِىش الله الا اٌمَٛ اٌخبعشْٚ                               

Meaning: 
Did they then feel secure against the plan of Allah. None feels secure from 

the plan of Allah except the people who are lost.21 

He depicted this fear and hope when he said: 

 اٌٝ ثلادٜ ساغجب ٚسا٘جب    سوجذ آئجؤ ٌشثّٝ ربئجب 
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Meaning: 

I boarded (in Nigeria) a flight to return to my country while seeking 

repentance from my Lord in the state of hope and fear. 

 

The Influence of the Poem on TijaniyyahAdherents in Nigeria and West Africa Sufi Scholars 

 The poem was regarded as a historical sketch of TijaniyyahSūfī leaders in Nigeria. It is a record which 

the earlier and contemporary Tijaniyyah order adherents refer to as a compendium of a confirmed Sufi leader 
who received a rousing welcome from his hosts during his short stay with them. His visit prompted some 

Tijaniyyah adherents to competitively compose welcoming poems for him which in turn promotes scholarship 

among the old and young Sūfī scholars. The visit attracted more followers into the Tijaniyyah order and tend to 

serve a religious propagative purposes as seen in earlier Muslim travellers. During this visit, some of the 

followers were elevated to the status of Muqaddam (leader), which served to encourage the spread of the order 

at their various places as mentioned in lines 53 and 59 of the poem.  

 In conclusion, it can be said that the influence of the poem on adherent of the Tijaniyyah order cannot 

be overestimated as the poem served as a source of inspiration to the Tijaniyyah followers and the followers of 

the Sūfī leaders whose names were mentioned in the poem. The documentation is seen as a bragging right for 

those mentioned directly or for those whose leaders were mentioned to be authenticated lovers of the Shaykh. 

The competitiveness exhibited in welcoming him also motivated the youth to come out of their shells to 
compose poems of welcome to other Sūfī leaders visiting their places, a practice common among Tijanniyah 

adherents. Such poems include the ones composed for Shaykh UthmanTijāni al-Kanawi (d. 1975) and Khalifal 

Muhammad Awwal (Omupo), Lagos (d. 2009) among others thereby promoting Arabic literary creativity. 
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 ٔيً اٌّفبصثبٌؼٛد اٌٝ اٌحدبص

 

 

اٌغّفش ِٓ ثطؼ اٌٝ وٕٛ 

 

 اٌٝ عشاٌيـْٛ اٌٝ رـىشاد             حمّب فـشثٝ ٚا٘ـجـٝ ِـشادٜ   
أٔضٌٕـٝ ثـبٔيـخ ثـؤٔىـشا             ٚٔىش٘ـب فٝ ٘ـزٖ رـغـيّـشا 

لذ ٘تّ فيـٙب ٔفحخ اٌزّدـبٔٝ           لطت اٌٛخٛد ِٕـجغ اٌؼـشفبْ 

أٔضٌذ ػٕذ أحـّـذ اٌفـٛرٝ            ٚفـيـض سثّـٝ وبْ وبلارـٝ  

ٌشإيزـٝ وـشس ؽـىـش الله          ٌحـغٓ ظـّٕـٗ ثـؼـجـذ الله   

ِٚب أٔب ثـزان ٌٛ لا اٌـغزـش            ٌخبٌمٝ اٌجـشّ اٌـدّيً اٌؾّـىش  

 ٚخبءٔٝ اٌٛفٛد ٚلذ اٌصّجح       ٌشإيزـٝ ٚأيـمـٕـٛا ثبٌّٕدـح   

يؼمٛة ِيغب لذ ٚخذرٗ عشٜ       صٕغ ِؼـشٚفب فـزوـشٖ حـش  

ًّ             دوشٜ اٌحغيٓ لذ عؼٝ ِٓ أخٍٝ  وزان صبٌح ٚلجـً اٌـىـ

ويدخ ؽّح اٌّزشخـُ أرـٝ           خّغ ٌٝ ِب وـبْ لـذ رؾـزّـزب   

ٚحّٕذ إٌّفظ اٌـٝ وّـبػ            ٌىٓ ثـبثب ٌـٍحـدـبص ِـبػ  

أٝ أعـٍـُ ػـٍٝ اٌّمـذَّ               ثشَٚ صـٕـٛ حجّـٕب اٌّؼظّـُ  
أٝ أعـٍُ ػـٍٝ الإخـٛاْ             أً٘ وّبؽٝ أّـٙـُ خـٍصبٔٝ 

 

اٌغّفش اٌٝ ٌغٛط 

 

طشٔب اٌٝ ٌغٛط ٔزٍٛا اٌزوشا    عجحبْ ِٓ أٔضٌٗ ِٓ أعشٜ  

ثؼجذـٗ ٌـيـلا ِـٓ اٌحـشاَ        ٌٍّغدذ الألصٝ ثـلا ِـٕبَ   

ٚأؾشحذ ٔفغٝ ِزٝ ٌـميـذ       ػجذ اٌّديذ ٚصفب ٌٝ اـٛلذ  

ِّيٓ ِحجٛثـيـٕـب   أً٘ أغٝ غٝ ُ٘ حمـيميـٛٔب         ثمٛا ِىش

ٚخذد صبٌح ٌغـٛط غـبة         آة ٌٗ اٌخيش ِزـٝ ِـب آة  

حٍّمـذ فٛق صاسيب ٚلـٍـذ          ٚددد ٌٛ أٔٝ ثٙـب لـذ لٍذ  

وجيشُ٘ حجيجٕب يـٙـٛرا              لذ لبص ِٓ وبْ ٌٗ رـٍّـيزا  

ثبٌثخ اٌجٍذاْ ٚ٘ٝ وـؾٕٗ            ِمشّ خؼفش ثٙب عٕـٗ عـٕـٗ  
اٌيبط لذ ثٍغ ٌٝ ِٓ وؾٕٗ          ثيؼخ ِٓ لذ أٚلظٛا ِٓ اٌغّـٕٗ  

 فُٙ أحجّزٝ ُٚ٘ أٔصبسٜ           ثمٛا ِذٜ اٌذّ٘ش ثفيض خبسٜ

 

إٌضٚي في وٕٛ 

 

ُّ لـذ د٘ـبٔٝ             ِب ٌُ يىٓ   فٝ حغجبٔٝ – ٚالله – حيٓ ٔضٌذ ثـ

ّْ الله            يدشٜ الأِٛس وـيفّب يـشا٘ـب   ٚلـذ رـيـمـٕـذ ثـؤ

ًّ خٙيـز   صشد ألٛي أيٓ را اٌؾيخ اٌّزٜ    رؼٕٛا ٌـٗ سلـبة وـ

ٚأيٓ ثش٘ـبَ ِٚـب ثـش٘ـبَ            حّٕٝ فـٕـٛا فٝ حجٗ ٚ٘بِـٛا  

ٚالله ٌـٛلا أّٔـٕٝ فـٕـيـذ             فـٝ اٌؾّـيخ أحّـذ حيبء ِذ  

لأٔـٕٝ أٔـب اٌحـميش اٌدبٔٝ             ٚالله ِب رـجـذ ٚأّـٝ خـبْ   
ػبٍُِٙ ثظُّٕٙ ِـٓ عـزـشا             عٛء صفبرٝ ٚحـغـٕب أظٙشا 

أخـزٔـٝ خـٍيفـخ الأِيـش              ثشَٚ اخزا ٌـيظ ثبٌيـغـيـش  

سدّٔٝ اٌديٛػ ٚإٌّـصـبسٜ          خٛفب ػـٍيّ ٚ٘ـُ حـيـبسٜ  

ّٜ حٍّمـٛا   ٌذاخً اٌطّبئش لذ رحـمّـمـٛا              أّٔٝ ػـطجـذ ٌٚـذ

عبس ِؼٝ ثـشَٚ لذ أصؼذٔٝ        ٌمصشٖ لأخـً أْ يئِـٕٕـٝ   

ثزٕب ِٚب أِـىٕـٕٝ اٌخـشٚج            ٚلا ٌٙـُ أيـضب ثّـٕب ٌٚـٛج  

ٌـىـٕـّب الأِـيـش ػجذ الله               لضٛا ثـغيـشٖ ٌـجـيذ الله  

ثٛسن فٝ الأِيـش ٚاٌـؼـيبي         ٚفٝ ِـغبػيـٗ ٚفٝ الأِـٛاي  

ٌٚيّ ػـٙذٖ ثـشَٚ اٌـؼبٌـٝ              يزٍٖٛ ٚاٌزّبٌٝ ٌـذيٕب اٌـغـبٌـٝ  

يؼصـّٗ الله ِـٓ الأػـبدٜ            ٚداَ ِـٕـصٛسا اٌـٝ الآثـبد   

يخذِـٕٝ ٌخـذِخ الأِـيـش               حجّٝ أثٛ ثـىـش ِـغ اـٛصيـش  
ٚخبءٔٝ ِٓ ثشٔٛ ٚاٌّـشالٝ        لـَٛ وـشاَ سغـجـخ اٌزّلالـٝ  

ّٝ ثـلا ٚثـئعـب   ُِٕٙ ِحّذ ِٕٚٙـُ ِٛعـٝ           وـفب٘ـّب سثـ

ٚخئذ ِب صّذ ِٚب صٍيذ       لأّٔـٕـٝ ار خـئـزـٗ ٚٔـيـذ  

 

 

اٌغّفش ِٓ خذّح اٌٝ وٕٛ ساخؼب                       

عشيذ طبئشا اٌٝ اٌخشطَٛ          ثٕظشٜ اٌّٛخٛد وبٌّؼذَٚ  
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خئذ خٕيٓ ٚأريذ ثشٔـٛا           ػيْٛ أحجبثٝ اٌٝ رشٔـٛا  

لذ طمذ فٛق ثشٔٛ ثبٌطّيبس           أدػٛا لأحجبة ثٙب أخيـبس   

 

اٌشّخٛع اٌٝ وٕٛ ثؼذ اٌحح                                

 

ٚخئذ وبٔٛ ٚثٙب الأحـجبة          ِٓ طيت خزُ الأٌٚيب لذ طبثٛا   

ٚسلذ أرٝ ِٓ وؾٓ الأِيـش          ػثّبْ ٚاٌمـضبح ٚاٌـٛصيـش  
ٚفذ وجيش ٔـغـؤي الإٌٙـب            أْ يشصلٛا وشاِـخ خـب٘ـب  

خبء الأِي اٌحبج ػجذ اٌّبٌه        ػدت سثّٝ ِٕٗ ؽبة ٔبعـه     

ًّ خـبسف  ِحّذ فجـشحُ رٚ اٌّؼبسف           ٚخذرٗ ؽٙٛح وـ

ِذحٕٝ خضاٖ سثّٝ خـيـشا           فٝ رٝ ٚرـٍه ٚوفبٖ ضيشا  

يحي وزا ِذّحٕٝ ٚ٘ـٛ ٌزّٜ          لذِّزٗ أخز ػـيٓ ِـؤخزٜ  

ّٚي ٚآخـش   ٚاٌطب٘ش اٌمٍت اٌدّيً اٌظّب٘ش        ِـذحـٕـٝ ثؤ

 

اٌغّفش ِٓ وٕٛ اٌٝ وٌٛخ                               

 

خشخذ ِٓ وٕٛ ٚلٍجٝ ثىٕٛ           ٌُ لا ٚأحجبثٝ ثىبٔٛا عـىٕٛا  

ػبؽٛا ِؼبفيٓ خّيؼب ثىٕٛ             ٚثؼذ را فٝ ػٍيّيٓ عـىٕـٛا  
ًّ ؽـيئ ضبئـش    ؽيّؼٕٝ الأِيش ٚاٌؼـغبوش            وفـبٖ سثٝ و

ّٝ ٌٚـٝ             ػٙذ الأِيش ِٕضٌٝ اٌخشق اٌٌٛٝ  وزا ِحّذ ٌغّٕٛع

ِحّذ اٌغبٌٝ اٌّٙبخش أرٝ              لذِّٕٗ ػـٙـذا ٌـذيـٗ ثـجزب  

فزان ِٓ عبدارٕب الأثـشاس             أخـز غـّٕب ػـبدح الأخـيـبس  

خضٜ الإٌٗ ػـّٕٝ الأِيشا             ػجذ لإٌٗ اٌّىشِٝ اٌـىجـيـشا 

خضٜ الإٌٗ صبحجٝ ٚحجٝ             ثـشَ ٔب أضـّشرـٗ ثـمـٍجٝ   

خضٜ الإٌٗ عبئـش اٌجٍذاْ              ثزٍه الألطبس سضٝ اٌشّحّـٓ  

سوجذ آئجؤ ٌشثّـٝ ربئـجب               اٌٝ ثـلادٜ ساغـجب ٚسا٘ـجب  

فيٙب ِمشّ اٌدغُ ٚالأحجبة               فٝ رٜ اٌجلاد ٚطزا الأصحبة  

ألٛي حـمّٝ ٌلإٌٗ اٌـحكّ               ٚاٌحكّ لا يمـجً ػٕـذ اٌخـٍك  

 

اٌّشٚس ثٍغٛط آئجب                             
 

ّّٓ عىٕٛا   خئذ ثؼـذ أٔـىش ٚأّـٝ            ِٓ وثشح الأحجبة ِ

ًّ فـحّ ٔـبط   أيذ صبٌحب ٚخذ اٌؼجّبط               ٚخبئٕٝ ِٓ وـ

ًّ اٌخطش              ٚثئخٛد٘ـُ أصيـً اٌضّـشس   ٌٛ لا اٌؼغبوش ٌد

 ِشسد طبئشا ثمـصش ٌَٛ             يب أخذ خّت ٚيه لا رـٍِٛٝ 

 أػـجـذ سثٝ ٚأربٔٝ الإرْ              ٚأثـذ عبٌـّب ٚلـشّ اٌؼيـٓ 


